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"Middle Path™ and the "Middle Doetrine”
In Buddhism

Professor Kapila Abhayawansa

Al pad b

It i a well known fac) that the Hoddhbn is said to have ronlized
il il (Afonfifninnd pommiped®) me the way which loads o te ceasation
of sullering (Drkkba-miodha)’, The aim ofthe noble quest of Siddhirtha
Guwlama before being the Buddhe was 1o find our the solution 1o the
problem ol sullering encountered by all living belngs In the warld®, The
DBucledha mude use of his firss sermon, Diamare cakkapavatiome-suiie®
to revenl whet he renlized in bis enlightenment s the resall of his nohble
quest for the bepefit of the world, Tl of four Noble Truths which the
Huddhn rewlizod in iy enlightermont the st Mobbe troch, the way beadng
o the vossation of suffering (Dudkhaniradhaypdming pamipadd) i
wendified by hioy with the middle poih (Mefhined peremimed®, This mid ke
pith ks further idontitied na the Moble obghe-fold pady Aripo amem,, Tuagio
micrgire) b e very sime suite’, The way leading o the cessation of
sulfering is said 1o be middle pach as [tovoids two exuemas namely s lf
indulgence {Kdmg-sukhallikanuyopa) and sell morkification
(Anukiiomindmpagay. Sell’ indulgence (8 congidored as a way of |ife
recognized by the mmerialists In order wo achieve sensory pratification
Likewise, self mortification is considared nx a religions way of lilz
regognizod by the Taine thinkers in order 1o purily the soul from previous
Karmas done by the paople, 11 should be emphasized hore that tho way
recpmmanded by the Boddha lor the cessation of suffaring or the
rialiestiom of Nberntion (Vibbdmr) s o mode of life which reduces the
eruds characterisiics of both the extremes. Extreme forma of botl hivury
[ sl prnbeefial D ires nesieherdl in the mdddle way realized by the Buddha
s they do nod lead 1o the cossation of suffering, Hence it is called middle
way or middle path.

I'he term Famiadd used in both Adagifiend-pommpadda and Dkbha-
mirvadfa-pdming pamipadd can be justifiably rendered into English as
Middle way or midkdle path for the reuson that the Duddha himself used
e Lorm Mugges ms w synonym o lerm Mawipadd’, 'Therefore, it imparts
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ihe noblon that the middle way i not s o eachiog which should be
knevwn o underatood hut what should b pricticed or followed for the
cossation of sufforing, 1 way further slhorsad by the Buddha himselt
by saying *With the thought, “This is the noble truth of the woy leading
to the cessation of suffering, and this way has o be developed', there
aroga In me, bhikkhus, vision, knowledge, Insight, wisdom, light,
concorning thingy unknown before™, Tlere are many places in discourses
af the Pali conon whara term * Padpentd™ can g found in pddition (o the
taring appeared n the phrases “Majiimd pamipadd and ' Bxikha-nirodha-
gdmini papripadd, Excepl in the coge of *semmi, powripodd appoared in
Pramipaih suita i Niddma-samyatta, in all ether places it scems thar the
term “Pamipadd® refers 1o some thing which hus to be praciiced, irained,
Follewed or ulilized, For an instance, the phrase " Auupubba-pamipadd
indicutes some thing which & practiced or followed gradually. So s the
term “sekha-pamipoad* (practiee for the tralner), Therefore, it Is ne need
to emphasize that the Mafhimd premipacds rafers to the procticsl aspect
of Buddhism,

Snmmd pamipadi

The term “Sommd pomipadd™ found in Pemipadd suita of
NidRag-veagra in Samyutn-nikayn soems to he used in differont contoxt
which does not refer to the meining of prociice or baining. [n that
dliseurse e Buddha advocoted twe types ol Pamipad nmncly, Miceld
peamipacdd wid Samma pawipadd while identifving Micehd patipada with
the mode of emerzence and Samand pamipadd with tie nods of cegzation
in the twelve linked formula of Paficoa-samuppdda®, T1 s worthwhile to
ingudre vt this particalar type of Sammd pamipadd which nefees o the
mode of cossstion of the doctring of Pami-coasamuppidn, The term
Miboehd povipedd wel 1o denota the mode of emengence of the Pamicon-
samuppada may be significant in order 10 underitand the proper intention
ol e Buddha bnthis context, Deetrine of Pamicea-samuppadn g ovideant
fromm e digcouries covers cuussl ganesis peralniog o both the modey
of emergonco and ceguution ol the mass of suffering. Is there & possibility
oy gopsider one mode os Micohd patipedd and the otlier a8 Sawioed
peamipneld iy the same doctring? 1 the Pamivearsoamuppide is & doctrine
realizod by tho Buddhu us the Arigpuarivrana. suta enimerated” itcannot
b @ path or means rather than the end, Noagoraevata of Ndata-sampunia
revenls us thar the Baddbi discoversd e ancient path (Pare G magpam
prierctCiann anfisam) throngh which tha Buddha (s sabd 1@ hove renlized
both the uspects of Semudya el Nirsdho, This ancient path is nething
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bud the middle path which i olso known ns nobla eight fokf path'™
According o this suta, cauenl genesis of both emergence nnd corsabion
ol suffering in other worda, Pamicca-samuppmids his to be realized by
practicing middle puth. The foct that the Buddin renlized the way which
leads to the realization of the cessation of cousal pesesis of sulfering s
nicely expluined by the Buddha in the same disceurse as follows,

“Adfipate kho pondvanr grageo Dodhaya yadidam sdmi-eipe-
airedhed vifAdna-nivgdho viAdea sirodha wama-ripa-nirodho
i rip- wieodfd soldvalana-airediee ., pdil-rirodhd jard-
maraner,,. Rivedhoni ™% o B4

11 1% snidl that nat anly the ceradon of causal genesis of sullering
it il iz B erviscbees ol renlieation naamely, cauacs themselves, emergence
of the cuuses, cessalion of e suses aod path leading to the cossatien of
the causes of suifering ara siid 10 he realized by the Buddha by fallowing
the same middie puth”

* L Tam pugacchanin sankhdre abbhaffidsim, Sankhdro
.'|'.|f,|rf.|].|'\£|l:;|'jl|'.|'f,l| eifellafiddbiim, Senbhorg-aiodiam ol fddsim
Sunthdra nivodha-gdminim pampadam abbdanndsim®, Nidine
syt Magara-aueta, 5. 11, 106,

b is quite evident frem the disgowerses of e capon that the Buddln
prosentid not only the practicnl pspect (o e middle leading 1o the goul
but abse advocatad his doctring wspect in B middle to explain the reality
of the warld wheeh should be reslized through Qe middlo path | Sy g
pamipadd), 1t i the teaching of the Buddha that without undorstanding
the reulivy of the woerld one cwmel achieve s consatinn of suffering. It is
said that in the abaence of knowledige and insight of things as they are the
cause is abaent (for the preduction of) disimerest and renounce. In the
ahaenee of disinterest and renouncs the cause is absent for e krowkdge
aned insight of covane ipation'®, Fusther, it is the view of luddhism thit the
knowledge and insight of emancipation is the nevessary outiesme ol the
wsberatand ing of reality, Anguanra-nikiyo enumerales this el as follows:
"0 dr the metnre of thimgs (Dfammenta) that @ person wive knows and woes
aw b dn, fueds divirterested and rearcimee, O wilo fes ol indersaiad el
haas peenrced oy el meed an gffort of will ro realize the knowlede
armd ingdght af emane ipanon’, “Knowing and sesing ng i s (uuchdbbing-
Aderrdasvanay used in the above quolatbon relfers o the knnwledps: olike
renlicy which is knewn ns Pumives-samupphisda, Thereforg, the middle
puiih i intendhed o lead the way (o reach the goal through the undorstanding
of the renlity,
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Healiny of the world as recognized by Buddhism iz nothing bur the
catiality o [ comditionnlity afthie world. This is what is colled pamiceon-
annapgeada i the discowraes of the Buoddba, 1t i explained as the
everlaating and all porvading neture of Oeld of exigtence of the being
without exception: “whether farldgonds arise or now, this order exisrs
Hsiedy, Hie fived notwre of planomen, the fegulay pottern of pliesomeg
or condiffonalin’. 11 i4 no doubt that the paramount intention of the
Buddha waa to reveal the way how this realily constitules the existence
ofboing. Thorefore, in most of the discourses, the Buddhs identifies this
reality with the conditional exisience und s cessniion, In the Pacowya-
surta of Midina-samyuiin explaining pamicon-somuppide os conditional
existence, the Duddha advocsted that ihis conditionality ks the fixed natueg
of pheneinens of the regular patern of phanomena as follows,

Katainn ca jo Bliikkalve pamicod-iamuppads. Jatipaceava
flikkfaeve fordmaravioir uppddd vl adperdngm aruppddd vl
fafhdgatanam,  Miftdva sa  dhaty  dhammammbifang
dhaenmanl v oppocegyata Tam ratdgaio abdisambygfion
ahlesmet albisambalthiivg ablilsametva dehibihar desetl
pafitaped parhaged | viuaeadt vabhafali wiidnl-Rared poaszothi
(5.4 P25}

(What is causntion” O aceonnt of hirk arise decny mel death,
Whether tathfgata-s ariaa or not, this order gxlats armely the fixed
milures of phenomena, the cegular pattern of phencimeana or
condilionality, This the tathfgatn dizcovers amd compralends;
having diseovered and comprehended it he points it our, teaches
i, Toys i) dhown, ostablishes, revenls, annlyses, clarifies it and says
“Look™"),

All these evidences prove U fact thal the Pamicci-samuppida
iconditisnality or couaality) is the wruth of existence which should be
known Inerder 1o renlize the knowliadge of emaneipation, They furfher
confirm that understanding of both the modes of Paimcca-samuppida
sty mnde of amergence and made of ceasation are cqually suppartive
for the cosgatlon of suffering, Withowt wnderstanding of the order of
emergence It is impossible o nohisve the undorstanding of the cessation
of the couses which fend to the coessation of suffering. Therefore,
understonding of Pomicen-sumuppndu necesuarily implios the
understanding of both the ordars of Pamicen spnuppida, The fot
the Buddba huving realized 0 elarifies Lo the world with the view 1 leok
al Qs Jt i, iy evident fromm the ahove quotad sottn pssags, Tharefore,
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cavgalicy in Buddhlzm &= comainly intended not ag 8 moan 1o some and
bt na sormething o be kinown. TF it s o, B3 nevitable to oriac o guestiong
a5 to why the Buddhe identified the order of emergence with Mieoha
pamipada and erder of vessation with Samma pamipoda

On the controry (o the concopts of Mipchd pamipada ond Sawind
Joasipddd in Nidina-sanavurta, the Boddha has prasented another kind
of Micehd poawipodd and Sememid peomipeadd in Mageo-samyeita in the
same Samvutta-nikaya, While Sawund pawsioadd is identified with the
nobie aight fold path in that Fasipaedi-sutta nnd Micehd pamipedd with
wrong uspect of noble eight fold path, [ntroducing Sowmses pamipada
there the Buddha explained it in the following wiy:

Coifiine wahawm Bhikkhove pabbalirassa vE saviad pamipadam
werienl, Namird pamipaitdditaraliahen aradhaks Rotu Rayam
diamma kvgolan, Karama ca bukkfave samind paripadd?
Sapyarhldam sammd divwll sammd saakappo .., sammd
Samadh'®

{Bhikkles whether for o lay person or one gone lorth, 1 pradse the
righi winy, Whether §i is @ lay person or one pone forth wheo s
practicing rightly, because ol underiaking the nght way of practics
Tz attadng the method, the T il s whelesome, And wln
Ikl b5 i rlphe way® T s eigh view, right concentrstion,
That iz called the right way,')

B is aquile evidanl thal (e Boddba sl (e concepd of Sawemid
parimadd in the Pamipadd sutha In Niddna-vaggnr in g quite different
eonext other thian that of in the Pesipd-seee of Maggo-voged in
Sumyntta-nikmye, Whan we lake construciive elficocy of the right wiy
or right path {Sammil pmtipady shown inthe Pamipadd-eina of Maggo
sarpnerna it our consideration, if might not be difficult w decide the
exnct conbext af the Pamipedf-rma in Niddna-savmiana, A3 showm nhove,
FPomipadad-2eita of Maggro-voagiee smys ot “becsuso of undertaking the
right way of practice one attaing the method, the Trhamma that is
whaolarome, Amd what bhikkhus, 5 the right way? It I8 vight view,., right
conceniration, Thet s ealled the cight way”, This implics that the practice
that leads to the atainment of the method (Nayom Damman) that is
wholosorme (Kusador) s the right way and othierwisa B the wiong way
(micohd podipadd). 10 we ioke this Jor granted order of emorgonce of
Pumicen-samupp®ia and order of cessation can also be callad Miccha
pamipada and Sammad pamipadd respectively, Order of emergence of
the Famicea-spmuppiln shoows haww s s ol sellering comaed o bo, 1
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is the way starts from ignoranoe CAviga) whivh is unwholesame {4 buealy)
and heads o craving (Tamhay and grasping ( Upaddng) which ang also
mvaliolesome in the chain of cousal existence of suffering. 1t becomes
tho wrang wiy whan il is taken in the songe of meode or mannes which
produces unwholssome and their bad effcets. In this sense made of
cesnation of the Famivva-samupplida cun be conidered as Samnd
pamipaci ny it is the way which speaks (he denalition of unwholesome
and theseby the schievement of the highest wholesame (Params kuivala)
which is known as Nibbdna™, Bul, sither uwspout of Pamisva-samuppiicda
nover beoomes a “Pamipadd (path) in the sense of means through whizh
something can ba achioved, Tharefore, it is no doubt that the Ducldha
e e termy Pooviadd In the powdpadd=ructia in the nid@na-samyutha
spuite gombraey b that of Gy the Paoripadi-ratta of Maggea-aamyunta,

Midadle Dovirine

Apaat from the middle path (Magihitma pamipada) which refora 1o
ilsee Mok aipght Fald path, these la o teaching preaented by the Buddha m
the micdle which is Idantifled with the doctring of Pumicow-simuppaida
in the I*ali naditon of Buddhism, In mest of the sccasiony the Buddhn &
said to hava presented Poumbcca-samuppadn as o teaching in the middle
rajecting all diumetricnlly opposed wrong views, In this respect, { fegn
that the amentlen of the most of the Buddhist scholars is mainly foces
rownrds the disceurae preached by the Buddha tw venerable Kogcliyan:
gotta (Kaceamu-goita) which iy appeared a8 Keedpme-gori suita in
the Midama-campaitna of Nidini-vaggs in Samyaitasnikiys, The Buodidhn
presented this discourse as an answer to the question ruised be venerable
kagcRyana-gotta ad to o wlat way 13 there right view, The question of
Venerable K accivana-gons ke glven below as i appenrs in e discourse;

SRaminng dimed oo dimmion Bl veeat Kikeid pe
kb bhoee seemend dimehd oo P,

( Venarable wir, [0 is said “righl view, right view. In what way,
vencrable sir, 15 tere righi view™)

Tho amswer glven v the Buddla in this discourse has to be
ennaldared & an oxplanation of right view (Sasimes dimmfny ot e rejecte
theie two exmramist wrong views and presented Pamicea-samuppiida ns
right view, Relovant possage of the discourse and ils Iranslstion ix given
bolowr na Followa:
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S Wb erf AT Al RpedBvem qvimr ek e, Wenhbopm pegdhied
v diiive g, B e beecdeine wbbo gme armpigsmmg
mafihen tarhdgate dhammam deseti; Aviild paceayd
weamkhuard, v efayse hewalone dukfbakihondhassa oo

i

Aviliidvarveva  asesavirdganivedhd sankhdranivadhe.. evam
etrane kevalassa dukbibkfandhorsa noroho el

(A exists’ Knscani, his is one axireme, “A 0 does nol exist” s
the second extreme, Withoul veering wowards either of these
extremes the Tathdgata teaches the dhamma in the middle: *With
ignorance as condilon mentil Peroeation (comes w be).., Such s
the origin of this whole moss of suffering, But with the
reimalindarless fading away and corsation of Enorance cmes
comsation of mental formmion, . . Sech s the cossntion of this whole
inass of suffering” P,

In this dircowrse, the moet alking cxpreasion of the Buddhn is tha
“without veering townrds either of mase exwemes Tothagoa renchos
dhamimg i the middle: Dhamma in this phrose is wething but Pamicoa-
spmuppidn. Even in the Diamma-cakbappavartans-suina we con nd o
similar expression slightly differens way, It savs thi “withowl veering
townrds either of thess extremas, the Tathagain swaliened to the mididls
way'

The sirsilorizy and difference of these rwo expressions o' the Bisddha
can engily be discernible through the eriging] Poli quatetions, 'Therefore,
the pwo quotntions isken from both Kaceayana-goita-giira und Dfamae-
cakhappevationesurfa are glven below respectively:

e b kavedyang whlve gme anupagantma maflhen fathdgen
iyrrmmra ey vl
ke fe whe anve anpprgayrgs mafilieg pepsipadd fafldgaten
afblspmbudahg

Im the former Ui Duddhs mentiened the manoer how he feachen
(e Dhamma which is Pamicci-samuppidn withoul veering 0 two
extremist wrongs viows asd Do Owe Dnder (se Boddhe explained what he
heas wwaken o withoad vegring be two extremes, I shiould bo melioned
Ivere that the Pamicca-samuppada {Dfamma) oo had boen awaken 1o tha
Buddhn™, In hoth the ceses the Buddha & reported o have rejociod
extionss, Extromes ds both casos rejociod by the Buddha themanlvos
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watihd reveul the distinction of the two srtitudes @hken up by the Buddhs,
when they wre eritically examined. As pointed out earlier, the Duddha is
said t be ranlizod middle path by rejecting twa extremes. They are mot
lnbeled o wrong views, They are morely two ways of life ndopted by
rwo different groups which di nol lead fo the renlization of Nisddna, In
the Kacedyana-govta-snta, the Buddha has rejeated two differont wrang
wviews about the nawre of e reality when he preachad the pamicoa-
samuppida in the middle as the nature of reality, Conditsonility or
Pamicea-samuppdida ug tha reality or truth of the world iy o dectrine
reallzed by the Buddha by following the middle path™, Therefore, this
doctring of Famicca-samuppida by no means beeonks e middlo path
{ Muiihimd pampadd) s it s noethe patl Bt it is te right view which
rizlers W the roaling.

The Buddha hos presented Pamicea-samuppada in the mididle
nviriding dinmetrically appesed wroig views in dillerent ocoasions, In
the Kaceapana-gorta-suita the Buddha advosmtad pamicoa-samuppilda
in the middle transcending bath etemal istic view of exisence which assarts
thit everything exists obsolutely (xaffem cirhi} und the opposite nililini
wiew which mabitams that nothing cxists ahsolntaly {sabbem maithi)™,
I'he Buddha has rapeated the refection of ahave mentioned Two views
apiin in the Sanuigon! sita in the wddee sompito exoctly in the same
way™  In the Lokdvaiibe-suiig of Nidara sampuria the pamicen:
samuppldn 15 said 1o have presented by the Baddbe in the middle,
transconding above two views together with unother mutually
censtriclichory oo extrémist views. One iz a monistic view of oxistunee
whieh helds that uverything is reducibile ta o unigue onity, o sor of self-
abstnnue (sabhom shattam) which agaln imglies e clemalism and e
eher is & phuralistic view which maintaing that the whole of existence i3
rosalvahle into neoncatenatian of diserete cotities (sabbamn pusasiam) ™.

Avoiding different typed of wrong views regarding the vealivy exksted
in the contenporary religlous fleld; the Buddha presented the reality in
the imiddle in terms of eansal genesis (pumico-sarmuppdida). In wddition
1o tho aforesaid extremist views (he following contradiciory views too
discarded by the Buddha preaching the [hamma in te middle:

(1) So kavori so madisamvdetl; AR Karor) -aflfo pofisamveden™
{The one who rots is the same a8 the one who experiendes; the
e whes wets 15 one, and the one who experionces is another)
(I Tam fFeam tam sarivam,; Adfam e afifian sorfrom
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{The soul und body are the soma; the soul s one thing aisd the
bodly 15 another)®,

In the Aceln (kagsapad-suthn, n nuked ascetiz called Kasaapa
presented four views to the Buddha bn order to know the correct view out
ol the four, The views put forward by Kassopa are as [nllows:

fir  Sayam kinam dulklam (soflering Is created by oneseli)

fi Parcn karaw dikhbam (sulfering is orented by another)

() Sayam bmtafics param karafics dukbiem (sullering is ereated
hotly by eneself and another)

fiv)  Asayamiiram apavam kdram, adhicoa-iamuppanem
etk khane? (suffering is crented formitously; it 13 eveated naither
by eneself nn by another),

Commenting upon those views the Buddha has omired the st lwo
wiews and taken st two views Into hig consideration. The renson for the
omission might he the et that Airst rwo are obviously the mam views;
thee third is & combinntion of the 1lrst and the second views and Fouril s
the negitbon of the third, Anyhow, referring Lo the firso and stcond views
the Puehdha has arrived ol concluslons respectivaly thot when one nsserts
“sullering is croated by onsself™ it refors 1w vne existing from the
hegiming, So it amounts to eternallsm (sassatam efom pareti), And,
when one asserts “suffering iv created by another™ then it amounls fo the
anmihilutionism (wechedam atam pareti™), Tuking both extramiai
eterrnlism and anpibilationism ivte oceount the Buddhn explained Lo
naked pacetic Kagsapa thit the Tathigata preaches the Dhamma in the
middle without resorting to nafthar of them,

Middle paih and Middle Doetrine of Buddbisn

We come 1o know that the Buddla hos preseated the path lending
fo the cessation of sullering a5 middie path as it supersedeos bath salf
indulgence amd self momification, The path proached by the Buddhes is
known &2 middle path not imerely because of the st that it rejects the
both extramist paths bat because i stands in between of the lwo extremaes,
In other words it s really & middie position of self-indulgence and slf-
mortifleation for it has the characteristics of minimised crade form of
asthy the exmremes. 1 iy the relighons path which & charsciorized by
comlartable living (phasu-vibara) in relation 1o self-indulgense and self-
restraint (sanivars or samyimsa} in relagkon v sef-morntiflcation. Thereloeg,
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it réflests the middle poaition in barwesn both extremes and & it s path
leading to cessation of sufforing il i enlled middle path,

While Buddhism sccepra o middla path which bebs 1o cassation of
cuffering it advocates m middie docirme is the renlity ol the world theeugh
the reulization of which cessation of suffering is possible, Tt appears thal
thara ks am atfemnpl by somme modarn Boddhisg scholar o lwbel middle
doctring of Buddhism ns the middle weaching (majjhima desand) of the
Fouddlin, 1 e obyiows thi they hinve comne 1o such o conelusion dapending
on one of the staememts of the Buddha in KsecRyann-golla-sutts, There
the Huddha menticns that the fethagaler preachis e Dhamma in e
il e e by the middle (maiifens tahdgate dhamman deserd. 1Erhould
b penteel horw dhil the Bloddln meade thist statement while explaining the
right view. In the cxplanation of the right view the Buddha does not toll
it iy one of the exireme views. Therofore, It is evident that the Buddhn
teaches this right view in the middle, Whether it is right and wrong, a
wlew refiors to the way how one looks ag sormething. It i really o subjactive
aldifude. 'The reulity of course is not subjective but objective, The right
view of Buddhism whicl i Known is pamicea-sumuppida oy expluined
by thee Luclclha i the daoe Svana govta-sietia 13 abou the objsetive ranlity
which i ales knewn & paticen-sumuppidn ns mentioned in the Aaba
nidane-sunta™,

When we take the ahjective reality (pamicea-samwppdda)
recognized by Buddhism into our account, i 18 quite apparent thal it is
Nk appropriste 1o say that objective reality is the middle tanching
{mayhma desandg) of the Buddla for the reason thal the ascription of
Malihimd desand to paticca-samuppdda undormines the exac
denamination of Pamicen-samupphdn, As in the case of mayhima
poripadd, paticca-sumuppida as the ofy|ective reality Jas the chiracieristic
of heing in hetween or in the middle of the eteenality and te nibility,
Kdgyepre=praarivarta ( Rotmukima-oral in Mahayana tradition, though it
wrongly ascribes Madhyama pratipad to Mratilyssamuppiida, correctly
recugnizes this middie pogition of the prarfyasamsipidi when o says:

“Armert, Kofvapa, apam ekontab, naiv@imyam by ayam
dvitiva wiah, Yad ammonatrarmiayor madvainem, iod aripgmem
anidarsanam aparailicmbham andbhdsam  avijfapiikam
anikeram, "'

{*'that annan |s' Kasyapa, one eand; “that atmin is not” iy nsother;
Bl e apiehille Bielween these (wo extremes af atiman aod
nuiratmyn i the intangible, incompasahle, non-nppearing, not
comprehensiblo, withowt mny poaitien.™)
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This midele positien ef the reality {pemicoa-samugpada) is nleely
explainad by the Bwddha in the kovciyana-gottn-sua iself in the
fallowing way:

“Loka-samindival” kho karedpang wahhhitaC summappatfiaia
parssaen W foke wanliind w8 s feid Loka-nivedhal ke kaeedvana
yathabhiral sanmappaRRdve paceain wd fnke anhind 28 na hon ¥

According o this passaee the reality 1s devoid of both eternal
exislence {arhid) and woer man-es isenae (eeniitd). Omn the othar lodad
it has the chasacteriaties of bolh emergence (sumudaya) and cessation
(nlredha), T soeny thing has only the emergence iz o the etorisal axiatence,
And, In the same vway il something hos enly (ho cessution it has the wier
pon=existence. The reality nccording to Buddhism is conglsted of hoth
canergenee and sousabion; {exisbance and non-exkstames), This najure iy
farther confirmed in the Dhummu-cakluppavamans-sutta by saying;

* Vv kit sammutaya-cifvammacin dclifremn b nirodhe-shammaC™ "
(W himtever i ool tha nulune of arising has the saiuee of ceasing)

There iz ne reality in Buddhism other than the e peiere of
emplrical existence, Buddhism seas it s o Aux of cavesl omorgence and
its cessation. 1t is m process of both emergence and ceaaation, Therelore,
it is medther a mataphysiesl exmslence mor 0 non-existenye, Bur, It hea
empirical exlstence as well nan empirical non-existenco reprasented by
samukape anvd nredia respeclively. Emergence (uppdda). change In
continuance (sdiigsyn afifaiaria) amd cessntion (vava) are the
charactaristios of the causally produced phenomena®, Therefore, renlity
recognized by Buddhism is spitomized by o process sharolerized by
enmrgencs, chinge ond cesswtion. 1eshould be emphasized here that such
a middle position of reality which stands in between existente and non-
existenae onn he describod by non of the four corners of logie as implicitly
pointed 0w by the Buddha"' and explicitly by Nagijmw,

I s worth while to mentlan heie thal thoogh there 18 0 modsm
trend w intreduce Pratityn-samutpada as the middle teaching of the
Puddha us mentioned carlier, there are rome RBuddhist seholure who
corredly regugnize it as the middle doctrine discovared by the Duddhe,
Fenf Y, Keronulaun in his monumentl work on Thersvads Abhidhummao
very mecirlely his made n following observation:

“..the philpsophy of Abhidhamma accods with he “middle
docering' of ewly Ruddlizan, This dovtring weobds both the eterml viaw
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of exigtense which maintaing that every thing exists absalmoly (sabbam
afth) and the opposile nihilistic view which maintning that absolutely
nuthing axisem (sabham narhi), Itnkso avodds , on the one hand the menlatic
view that every thing Js reduwcible fo w commen graund, soms sorl of selt-
substance (safbam skaifom) mid, on the ather, the opposite pluralisic
view thut the whole of exigtencs is resalvabibe indn n convalenstion of
diserele antitios (sabbam puthuiuen). Transend ing thess twe piies of hinary
gxtremes; the middla doctrine oxplains that phenamena arise in
depandente on other phenomena withowt a self-subsisling noumencn
which sarvior as the ground of their balng, ™%

Madbyamil Pratipad

Tt i o denlsl thal the foregoing diseussion muakes it clear that the
PLujhimn pamipads fmiddle pat) which Jeads o Ue eessution of suffaring
and the Pamleea-samuppadn that refers e the troth which should bo
realized mu two different aspects of e tenchings of the Buddha and
they arg 1ot one and the same, For the veason thad (he meens and the goal
never beconie g el the seme, In point of Gt the middle patl whizh
has the suscessivie elght stiges preparcs e parsunnt only up to the sage
of samma Samddhi, As Ven, Protesass Dhammavibfirl Thern rightly
pointed cut “Tis functionl elticiency specifically is limued™, The las
st Sambdhl of the middle path boads the puriummt to acquine wisdom
(Paibia) which reveals the reality {pamices-somuppada) as it 1s,
Realization of the paticen-snmuppoda is o necessary prerequisite for the
knowledge emancipation™, It bs for this raagon that it is snid thut in the
abaence of kivowlodge and insight of things as thay ars the cause Is absent
{for the production of) the knowledge and msight of smancipation™, This
fact 19 further stressed when (1 s sald thid pesfiitdier ¢ 'aesa disva aravd
rarikkhing honti™ (Seeing the reality through wisdom his cankers hecoine
eradieated). Correct viskm of the renlity mokes an end of dukkha (pvam
etim smprippinnays saddittham bhovissan escanto dukkhasss

Hewever, curiously enough, il svems that venerable Nagirjunn hns
wnsele an aitempt tie identi iy those pwo differemt conoepts in lis nusmmental
wirk, Molumadhamakakariki, Nigarjuns is condidared 1o be the lomder
ol Madhyamka philesophy of Mahoyvuna Buddhist teadition, 'The main
themme of his masterploes, Milomadhyamakakarikd is the dootrine of
Pragityn-samutpadn and it mim is W give exbauative imenmetntion Lo the
doctring of Pratitya-samutpida. e term pamicea-samuppida o5 a
doctring in Early Buddhist digeowrses is used o imply two main aspects
nemaly the reulity or the truth of ampiricsl existence and the way how i
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prictically excaplifies the empirical exisienee; inother words ane is the
enusality o conditionality and the otlar i casal or conditional comrgence
o ennilitionn] genesis of empirical persenality. The second nspect is n
nvost of the occasions explained in terms of twelve factors’ pamiceas
unmippads and it becomes the main emplsts insarly Buddhism. [t shoubd
Tse eapnienieenbed here that WAEAswna pavs bis muin amention o the doctrinal
aupect of pamicca-sangspida as ultimite reality or the right view of the
reality. Tt is quigt evident even from the first stunza of his bonk which
ineludley the gsluation v the Bisddhin:

Amirodhvananipddamameochedamandsvatam
Amekdrihamandndrthaniamagamum i gaman

Yah pramityasaminpdoam prapafioopasame sivam
Dresydmidivg xambudaiak fow wends vadkidon varam,

(! sahugz him, the fully enfightenad, the best of speakers, who
prgachied the non-ceasing and the non-nrising, s pon-annthilution
ane the non=penmanenee, the non-identiey and 1the pon-diffarence,
the pop-apprarancs and the non-dissppearance, the depending
arising, the nppeusement of obdessions and the auspieions')

The negative characteristics used o Mraivasamitpdda by
Magariuna in ahove verse undonishly points 2 the fact that his main
eonicern was 1o deal with the Pradnasamutpdda doetrine which governs
tho entire fiald of phenomena nnd st about the practical anplayment of
It bn the context of causal ganesis of the ampivical individuality though
he presented his eritigue on the cxamination of twelve causal faglors n
tlw: 26* chapter of Mokamsdlymmakakirikn, Bight negatives used to denote
Frathyasaummida onn have owo imglications, Cne Is the trach regarding
the field of phenomens understonding of which is the necessary
prevequisite for the final Eberution, This is the trath which shwould be
understond by oneself through the wisdom {(Vana dassma or Pafiid)
ledd by Samadh, tho Insl stage of middle pmb. Knowing and seeing the
truth Is generated by Somdatl (vemmd samdafileea saomemd aam pahothi
= [N, [0, 216 ), Therefore, lere it should be emphasized that the wruth
of the phenamani is nol the path Baelf but some thing which ghoubd be
renlized throwgh the successful completion of the path, The secend
implieation is e right view about the muth, Cammenting on the gight
negattves Prof, Kolupahang obyerves:
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epending wrising” {praftyavamutpdiin) would then stands for
the middle position, which ia the right view (sewnag-dfcmi) on the basis
of which aré wrong views wre criticized,, it allews for possible
explrnations of phenssnens nol permined by theories of absohme existence
and niliflatic son-existense™

Right view Is the provisional understanding of the trath, In other
words it b8 stillwiverifled vision of the truth, This is camainly verified by
the wisdom which is the direcl result of the middie path, Tt is to be noisd
hore that whether It & right view or wisdem it is the diselesure of truth
and not the tuth isell Wisdom s individoalistie and fruih iy universal,
Truth lies on ils vwn aceord unaffected by the wisdom,

The Gact thit the neguting a1l sorts of wrong views about the reality,
e Tounlelb presented it in the middle position oy the right view s
ovidenced by many discourses sach ns Kaccaynina-gonm, Janoasoni,
Lokfiyatikm, und Acela-kassapa queted above. Therafore, prol
Kalupahana very cormactly shserves that the dopendently arising
(prafityasumutplda) would deen stands for the middle poaition, which is
the pight view, But for the Magarjuna it 1 not the middie pasition Tl iy
the middle pih (madlymd peatipad). The fallowing stunza provides the
undeniable lestament to Magaruna's ieniilication of Prattyasamutphds
with nuddke path:

Yah praifrvasamurpddal sdmpatdm dm pocakomahe
83 precjnipirepddave pravipod saiva mrelbeaamd ™,

{We state that whot |8 depeisdent arising thi s emptiness, That js
depeniing wpen convantion, That itself is the middle path™),

It should be noted lwee that according to this verse, Nighijunn
directly identifbes Pratiyassmutphda with Stryo and then Staynld wilth
both Upadaya-prifapt and Madhyma prutipsd, Bath feminine gender
numinative case ‘SE° which referred to upadiyn-prajnaptt and Madhymi
priviipal huve direet relation to the term Sonyata. Tharelon, in this verse
identification of Madbyumi pratipsd with Pramyasamutpida is implisd
in indirect way, However, it is no doubt that Nogasjuna has taken wll the
four koy concapts hers Lo convey the same meaning

Any of the diseourses in Pali trodition which cxplaing the Famicon-
wamupplida does not equate i with Mujjhima patipada. Thesa discourses
completely wyold the usage of Majifind pamipodd and Inatead mnka e
ol Ve plirnse magpien disert (teaches in e mididle). 1 iy undoniablo thar
Magirjuna wous well awnre of the faet that Duddhe preached the
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pratTtyasamipfde by avoiding the extremist views, Elght negations
themselves given by Niglrjune prove the sbove mentloned face. 17 some
thing is proached avoiding the exticmes that preaching can ho aallel
preaching in the iniddle wiy, Negatives of the view points are not the
inharent characteristics of the Dhamma or Praiftyssamutpada rather than
the way how the praffiyasamutpada was deseribed by the Buddha, Sach a
deveription dees not amaunt 1o Madhyma pragpad or middle pacls, I fe
case of Majihimd parmipadd (middle path) die Bobdhn did not reject the
wrong viows; what he rejected was tha two wrong ways of life which
pravent ane frain the cessation of suffering. But in the care of Manwen-
sammuppdida the Tuddha refectad winig views about the real naturs of the
phienomenal existence and those rejected views prevent one from
understanding the realicy, Tharefore, it is no necd in say that the
identification of Pratiyasamutpfdn with Madiwvamd pratipad by
Migdrjuna by no maani e be justiflable when the tenn Mudhyama
privtipad i mken 1o mean the middle path which shoukd lave to be appled
i ope's [ for che corsation of sulfering.

Kenneth K. Inada sesms i be attampiod to defend Nagicjune for
the dentification of PeafMyasaomuipida with Madhyamd pratipit in his
hook entitled Nugauna - A Translation of his Malamadhsmskakirika
with an Inraduciory Eseay, He hos allompied 2 connact twn exiromes
mamely kdmasukialiikingpoga and Attakilfawmatidmgegs which were
rejected i Majjhima pamipada 1o two wrang views namoly, elernialism
and nikilism respectively which were rejected in the pamicea samuppida
amil thereby e tries o suggest tha pravtyasamutpada st nodbynmi
pratipad are ona and the same thing. The fellowing statamunt of Inadi
shoaws lvow e mukes this equiation

*Ihe middle path, as Initially discoursed In the Budidhis kaundation
sutrs . indicnses thal i is realized by the avaldance ol the lwe extremes,
Whnl esrernes? The extremas of the realism ol welivilies reletive e luxary
und psceticiam, One side engendees the quest for alflvent maters and
things which sre of the nature of permancnsy and slemity (fadwaa. v}
while the pther the guest for total aell-almegation, self-effacement and of
the nature of impermunence, nihilism awd anibilntionisn (seeckeds. whda),
In bath Instanies these urlse the poot evil forces of ebjectfying or entifyiog
elther the elements related to wanlil or riches on tha ane hamd or
“eloments” related o non-entity, nibility, or negativity on the athar """

Theugh it is troe thin both exirenes rejected in midle path can he
axtrnetad indivectly W bwe viewpaints rejected in the pamica-sumuppddn,
pamicea-sumuppads (sondstionality or cavsality} in garly Buddhiam i
the renl nature of ompirienl existence. Tt explaing the suflering (dukkha-
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saoca) and Uwe cause of sullering (dukkho-samudaya-iacca), This fact is
not denled even by the Madhyunikit-s, 17 it is o, how the path which
beads w cossation of suflering con be the sulferimg and the cause af
sutfering, O the other hael, a3 Muohinidina-sutti emumerated, pamicca-
sumuppada is the doctring of the reality which should be inderstood o
the cessation of suffering®. For s unduerstand ing of pamicca-semuppada
there sheuld be a gradual religines path without which ene conmot resch
to the comvplete realization of the truth

Another mistake dose by Eonda in his explunation ik that he
identifics wrongly the two extremes of Majjhima pamipada with the teo
WRNE exLreme views réjected i tha teaching of Pomicea-samuppdda, Tn
the Majihimi pamipadii, rejected first extrome i8 considerad s salf-
indulgence, Peapls who engaged In self-gratification cannot necessirily
be regurded as realists and etemaliats, Thare arg diffarent types of realisms,
Thare is o valid Jogie to arvive st the conglusion that all the realists are
those who are engaged in self-indulgence. Far axnmple Abhidhurmic
Buddhism is considered ns one of tha realisms. Tl, no one can siy that
Ahhidhormic Buddhism sccopt the cxtreme of séllindulesnce, It is the
aecepied fact that thosa who believa D the materinlise mlvovibe the soll-
inclulgenee us they de not hove the beliet of tha ctarmal life. Thesefore, it
i sty m mistake b consider solt-indulgenca a8 etermalism. Inuda's
idumificatben of wel=-mortification with nibiliem s also wiong. He dafines
sebf-mortification us “tatal sel-abnegation, self-effacerment and of the
nature of imparmanence, nihilisn and anlbilationim (veefeda-vada)”,
It % 1 weell known fact that Atla-kilamathanuyoga was an aceepted mathod
hy Jainas who belisved in permonent self [t scens tut Innda has tnken
erroncously the term ‘atn’ used in Atta-kilamathEnyoes to mean the
melnphyvical solf or soul, Hera meaning of the tetm Alta (self) is equal to
that of the term oneself. 1t is quite siomilar to Hwe term ' Ala’ in the phrase
A b adtaren aadhi” {Ona is indeed one’s own lord), Jainas followa the
method of self morification as their religious path to purification of sl
for the edermal Bberntion, ‘Therelore, it smounts o e sternaliem and nol
tn tha nibililism, However, il is weong to consider the ways of life oy
wreng of right views of the reality. For an instance self-indulgene i
fezelf not the wikitesm . Nibilisen i n view of renlity, In the same wiy sell
ot i Mheation is ftsel not o view of reulity. though, the etzmalism is n
vigw of reality whether i 15 wreng or right. Some logie eon rightly bo
applied even to the Meddie path and the theory of dependent rigination,

Prof. Kalupahana i bis transation of Mulamadhyamakakarika mies
to approach to Nagirjuna's equation of loer concepts namely,
Pratityasamutpada, sunyvatd, upddayie-prajnapli and madbyuma pratipat

DD P0Re» - FD1Ve sy, Kulatilaka Kumarasinghe - Critical Gaze 741

in rather different way, He suppases that ““depandent arising™ and
“emptincas” e alwirmet concepts dorived from conerate enmpiricnl events,
"the dependently arisen” (praitvaramipanna) wnd the “ampiy" (Simoa)
respectively™™, He interprats pratfrpasamuipada and sumyand in this wiy
in order to justity Nhghejuna's next equation of parifesoamatadde with
wpdddya praffapd and madhvamd paripd, 1ts quier evident from his
Following stutement:

“unless this relaiomslip biziwsen absiract und the conarete i clearly
observad, interpretation of the seeund line of the versa will remain for
ever obscure, & seanss 10 have huppoened since Nagarjuna composed this
trantics",

Tt sesees thit Bulupahona wantod to say thal there is no sy absolue
truth knewn s preniipasaniipadta othor than the conditionu] existenae
ik the reality of the entire phonomenan existing in e world und heace
Pl ftvagamipdda is only the abstract concepl which denotes the
eonditionn] ar cansal enseagence, TE s brue o say that NEgajuna peve
expeectes fo bring out any absahute tuh throvgh his interpretntion of
prinThesannippdda though his iverpretntion, as the resull of s obecurioy
miglends azholors to nssuime absolute fruth over ond abave e
phenimennn which really have the natuse of praftyasmmipamng or Sy
MagfArjuna’s pusilion in this rogord is quite obwvings from the following
staement in the Kdrikd which Immedintely Tollows the Nighrjune’s
equatkon of preitvasaminpada with othor three concepts;

Apraritya-samutpaniio dharmh kadicin me vidvae
Yasmdt fismidt qeimyo b divarmal kadoin ng vidvara™,

(or the reason that thera is no any thing which is not arlsen
dependentdy, there 5 no indead any thing which i non ol }

Thia statement of Nogarjing is on undeninhle evidence w prove
thor he did net intend ony kind of abaolute truth as he imcludod overy
thing fnta phaicimeal axisiene,

Thaugh Kalupahana correctly brings out the gxast conmottion of
the comcept of Praitvasamippdda and the sinyals, in order 1o validate
the equathon belween Poiftvaroomrpada and madhyamd pratipad it
appears that he is uosoecessiil for the renson that he establshes only the
middle position of te prativasamutpdda through his argumentation and
not the wity how peadityasaaratdais havomes Middle path, Atthe end of
his sngument he obdorves
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“As such they are ot absalutely real or absolutely unreal, This,
then would be the middle position (madiyams patipada). This middls
path could be adopted in understanding all forma of exparianee

According to this statomont of Kalupshana, middle path & unly
another expression for the middle position, There & no any distinetion
hatween twao condupts. When he mlky shout the praffasamuipada
thronghout his book he uses these twio terms as mutally convertible
concepts, Sume times, prasinasemipdaa i e philosophical middie path
uned another time it is o middle position t him. This character aan be
sgon even in the section in his book he develed 1o explain the middle
uth, He obyerved:

*The kaccayanagetia-surta, quoted by nlmost all the major schocls
of Buddhism, deals with the philosophics) “middla path” placed agrinst
the hackdrap two ahsihnlstie theories in [ndinn philosaphy, namely,
permanent existence (o) propounded in curly Upawisads and
nihilistic non-existence (nartkita) suggested by the maoterialiss, The
middle poition is cxplainod as “dapondent ariaing” {pariccaramuppaniy
which, when oeilized to explaln the natue of the haman persenality and
U wiarld ol expericrce, appenrs ina fermoks consisting of twelve factors
{dvidasinga)™

Tt slwausbsd b meesioned bere thyt Kalupahona does not make any
altempl to equaie middle path (majjhima pomipada) in early Buddhism
with the middie pesition of pumizes-samuppada though he profors o call
Puaicen-samuppadn as philasophical middle poth, He very accorately
dogeriles te Majjlia patipada enurneivied in Dissoums-cokkappavatlsna-
surta as the proctical maddie pih lending 1o fraedom and hnppiness™,
Oy thing, that he has s fiem footing on the concept of Pratiynsamuipeda
gither 1o nscribe philosaphicel middle path or philesophical middle
positien for, e uses hoth phrasss withoul any distinotion.

TR Murli whe bins deng an oxhaustive rescarch on the
Madhyamzka philosophy maknly on the basls of b Bbamadbypinakakiriki
of Magaijuna has nothing special to say about the real cannatition of the
madlyyamil patipad used by NagAgunn, Hi oo seems o be come closer
{or e possition hald by Kalupibina on this moredulous usage of Madhyami
pratipud, He hay atompted to deseribe madhyama patipad mainly
depending en Kadyapa parivarta quoted in Ranakima-suira. Elucidating
the madhyemake position as o philodaghy Murel olesarvas;

“The ensence of the Madhyvamaka attitude, his philosophy
(medhyam patipad), conslsts in not allowing mesolf m be antangled in
views and theories, bul just b abserve the neture of thangy withowt stand
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points (Bhin-pralyaveken). The Ramakima Sutra (KRSyapa-parivaria)
stals the middle pasitbon thus”

In this statement Murti takes the term Madhyama pratibat (Midile
[rathi) A% il by comveriible v ihe term middle pogition, Therefare, he
dhowsi ot s oy dlistinetion belwoen middle peth and the middle position,
It Reama that be daen not pay much atention to the liteenl meandng of e
werm Madhyamd peasipsd with 5 view 1o bring oul the way how the
avoilancs nfaxlreme views bevomes o path, He simply sevs: "the middle
path s the nonacesplancs of the two extrenes - the affirmative nnd the
nepative (e sal nnd ast) views, ol all views™, His pozitkon on the @i
Mundhyamd paralipad is not really ditferent from that of Kahspahang ad
hoth the scholars use it indifferently following the identification of
Prafityasamutpada with Madhyama pratipad by Maghejune in 1he
Milamadhomeka-karikn.

Though Nagagjuena goeans 10 be the Nest o wie the lenm Mudhymil
pratipad squating it with Praticeasamurpida, I is eviden thin even b lione
Miighrjuna there wos a historical developrmeat of m niteanpl to make wss
ol the lerm madhyama pratipat in the eontevt of praiMyasamulpida. The
stirting poine of this trend can be traced back to Soevfintesidn or Mils-
survistivlida conon, Samyukiigama of SorvBstivBda canon which s now
|lw.lilnh|u i st ruma DugBom recirdy seane Ingcaneos wihede dlye Duddhi
i reperbed 1o have tiught the Dhamma in the middle in Mid&navaggn ol
Samywiba-nikdyn of Pill radition, with alight differences 1o their Pali
el parts, Most ol the Disvourses which related o the taaching of the
Pomddbin bn the middbe in the Samyuttanikaya have their comser s i
the Chinese Samyukilgamu which belongs to Saryhativida or Mila-
sarvilativadn tradition. Strongely enough, these Chinese sounterparts in
the Sumyuktagem the Buddha is reporad o have said thal avoidieg the
twe extramed Dhorma is presched in the migdidla gail, Uor ietanee, (he
pugsngo *' ote 1@ ubho anto anupagamma mijjhana imhignto dhommam
doseni” ( the Boddha withau approaching o thoss two exiremes preaches
the diasarma in s mididlad in thi kncefyonn-geli-sacta in samyutta-nikiyvn
hag Been ehanged in th Chinede eounterpirt 10 e to give the meaning
lhﬂ.t;ﬂln: I8 enlled avolding the two exirenes and ieaching the middle
way*",

It shousld be mentianed here thar all the discourses of Nidaan
aumyutta of saniywtta nikRyn which talk ahous the tesching in the middls
by the Buddha use the identical statemem to reporl how the Buddha
teacheoy the dhamma in the middle; that 15 o say) “ete 12 abho o
unupagamma mejjhen mihagate dhamman desetd”. Pol, the Chinese
wersion of samywitngama docs not follow the same mnelhod. 1L chingey
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this crucial statement from discourse o discourse Iy have o shight
difference from eoch other. For examplos in the counterparl of
Kagoiyinagotin-sutti (ot particulsr statemont apposrs a3 “that |3 called
avolding the two extremes und teaching the middle way™ while in the
counter purt of AMatarum-sutta (SN, Valik p. T3) it Is glven in the
Fnllmring Wiy *Teaching the assanco, teaching the dhansing, 1 avod Mo
twiy extremes, Keeping o (e middle way, §ieach the dhamma™." Sutra
ne, 297 of Sumyuktigamu (T 2 (Twishe Tripitaka) pp. S4c-850) which
has o part quite similor o Aviijipaccayn-sutta (SN L1, p. 60-63} records
it us piven below: "Following neither of these two extremes, the mind
should move rightly toward the mlddle way, "™ Though the exprassion
diffara form one digeourse 1o another, it must be kept in mind (hat all
such discourses squally mention the teem Madhywind peatipad, Reginding
the recurrent usage of wem mndhyand prtipsd in Chinese version of
Sarvastiveda SanvnekiBgama, it van be suppused thit thess eecurrences
aro duse 10 the work afthe Chinese transtators and they may have translatod
partlelar setement of ariginal Sankril version in the wiy this it glves
the meaning of Modlyamd pralipnd instead of Msdhyens degyati, This
upposition canset be tsken o he granted for the renson that the Sanekrit
version of Nidina-snmyukia® containg almast nll the ahove mentionesd
dincourses biv samvuktagama Chinesy version with the lenm Madhyami
pratipad. Tt I3 no doub that Midana samyukia written in Sanskrit lingenge
is nat o section of the Samyukigama of Sarvastivadi which was ranstated
o Chincae langeage for the renson et tha sialement which inclede the
termy Madhyama protipad in the discourses of Chinese version of
Sarvastivada samyuknigana appears to ke different from thid of the similar
diseourses of Widina=sonyukia of Spekeit vorsion,

As carlier poinved out, the partieular statement in discourse of
Chinese version anlike Pali vergion dilTers from discourdg o discourss
whurona MidAnn-samyukla of Sanskeil version following the discourses
in Pull version uses one and the some statement in all the relevant
dineourses, The wiy how the purticular statement 18 appearcd In the
diseourses belonging o wbove mentioned three sowrces can casily be
dhsverned from the following illoatratiens:

1, Kavciyandgoita-sulla
{ay  Pali nidaoa samoutin, samyietisenikaya (vol, i p. 16

“Bre te kacofvana abho ante anapagamma maiihena
rarhdgarte diaiiman Gdesal.
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(b} Samyuitigama Chinese versoln T2, pp B3c-Béa, sulra no,
101 {Englsh translation}.

“That is culled avolding tha twe exemes and Lesching the
rsddle way™
f) Hidlann=snmyukin, {Manskrit varslon) sutra oo W,

= Eidhe wbiiiy iy anupagamya madlidmand pratipadd
furhdpalo dharmam delani ™

2, ARMRETAm -Suna
f) Pl nidona-samyutta, samyutta-nikAyn (vol.i, pp, 75-76)

"Etg fe beabmrn, i g aiipagamang magiiiendg
rxihdgors dhammnam desat

(b} SamyukiBgama Chinese version, T 2, p. 850 Sutva no, 300
{Engligh translatben): “Teaching the essnca, beach ing the
dhamma, | aveld thess Iwe extremes. Keeplng 1o the
middlbe way, [ tench the dhamma™

(e} Nuling-sumyukta Sonakrit verabon (sats 1861 Soidhe whiiv
arradv  amupagamya  madhyamayd  prafipada
fathdgate dharmal’ dadayars™

3 A Bpaceaya-sulia
i} Pall nidana-samyurea, semyulias=niklyn (vol i, pp. 60-63:

Uk fr bhikkbive, whho aafe aREDEEEWMG maliieag
farhidgane dficomera dierel

by Sooyukifigame Chinese version, T 2, pp, 81c-85a, Sutra
no, 297 (English translation); “Folkwing nuither of thess
two gxiremes, the mind should move rightly toward the
melel e way™

(¢t} MNidunp-samyukta {(sutra 15} erdv wbhdy antdy
wrupagamydvt madiyama pratipad grpd lokonard
porthiabirita avipariia sowspagd (e,
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4. Aceln (kassapa) suima
ind  Puli niddmm-samyuit, samyutte-ntkiye (vol, i, pp. 18-22)

"B e ltﬂlli'ﬁ'ﬂj_hpl it aaie TR R I maj;.ﬁﬂm
Ferhicgete dfommanm disii”

(b} Snmyukefgeng Chingge version: nel available
(v)  Midana-samyukats samskrie veraodnd (sutrn 200

SEnTy ehhdv anifv compapamya sadiyamad pratipodi
ieaifedpato dfavmanm dedyaii”

When we examine these evidences i i quite obwvious that the
Mahuysna Masdhamaka tradition was fed o aecept Madhyamsipratipmd
ag egquivalent 1o Framtyasamutpada by nan-mahiyfing sitr lierature which
wag the pioacer 1o hring forth the concept of Madhym pratipad into the
arena of ProMyasamutpida, There is no doult that Mahayani wis
gradually evolved inlo & tradition basing i sitrs lileraure which was
immensely infuenced by wai-malilyang sulra literalore cxigted during
the onusa nf time of i@ oveluwtion, Ruimakinosiva (KEfyapa-parivarta)
which is ome of the early formative texts of Mahfiyina* is a good example
14 show ihe influgnce of the Nen-mahayana-sras on the Mabigyinn
original texts. Speaifionlly in the explamation of prattyasumuipada,
Bartisnhdimnesiitia seems to be highly influanced by Nidana-sumyukta.
Lguation of Madlyama pratipad with Patfryasamutpidu in Nidin-
skt i further anested und conlirmed by Ramakam-soirs, The wiy
how Ratmekiima-aotra estoblishos Madhyami pratipad over the expression
of *1'he tathigate preachos the dharma frough middle path” in Nidiaa-
sumyuktn is quite avident from the Tollowing guotation:

akrmori Kadvapa, ayam ko niuh, noudtmyeti ity ayvam
dvityo ntabh. ¥l oiad anyour amtayor mdlyamal tad ampya
aniderfonul apratemhad snabhesal aviifaplikal aniketaC lyam
weyste, Kisyapa madhyama  pratipad  dharmanic
Bihitapratyavekci"™

(" Knsyapa, Oat reality i3 soul (emed i) o om axtreme; that it is
non-goul (nairatmyum i) is the second extreme; the middle
helween these two extremses §s (he intangible, the incomparable,
pon-agpearing. et comprehnaible, without any pogsition, that
varily 13 the Middle path - reflective review of things™)
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Ratnikuma-aera amphatically stresses that the middbe batwoon two
eoctremmes is the middhe path, When we look at this provess of the hlatorical
develepmant of the concept of Madhyamd pratipad in the context of
Pratityasamutpada wo can clearly demnrngnte four stages a8 given below:

i, Barly stage repressnied by discouries in Pall nid3ng-samywiin,
which resords Uvad the TBuddle teaches the reality (eonditonality)
in the middle avoiding the two extremes: Cig fe ubho anie
anupagammy twihagalo mijena dhanims desetl. Hers the middbe
s direathy refers to the way of isaching of the Buddha,

2 Second stape represenled by non-mahiyans Sanskrit suirls which
reoords that the Poddhn avosding twa extremoes teaches in the
middie path, Hers middle path refirs b @ mode of tepching of the
Ruddha just like in the first slage:

) Semyubkiizams Chivese vorsom T2 pp 85c-Bbe, sbira no, 201
{Englah ranslation): “That |s called avolding the two extremes
and leaching ihe middle way"

(1) Widana-samyokin, (Sanskril version) sairm ne. 09 " Eadv ubfidy
aniay pepaganyd madhyameyd pradpadd rathdgaro
dharmiam dedyaii”

1. Third stuge repravented by some discourses of Sanskril nidinn-
sarmyuktn which reconds thet nvelding rwn exremes there is maddls
path, In this stoge there 15 an allempt o equalize Madhyama
prutipud with the ranlity {pratfyacamutpida: Nidana-samywkia
(eatra L3 edav wbidv amidv anupagany T madly g
prafipadired tokertard yarhdbhiig avipariia samyagdfomi¥s,

4, Fourth stage representzd by Mahfyfna-a0tms such 0a Ratnokima-
sitra which reconfiems the concept of madhyama patipud in the
eoiitextof Prafryasamulpidia; “eled enponre antayor sigahyamac
sized cxriiprvert” anbdarfanal’ aprotismieC andhasal aviiflaptitat
anithe ter By weyate, Kadvapa madhyannd prampad dharmaGac
Fhlrapraraveked"-Bamukoma-giirn (kidynpa parivana)

By analyzing the above instances, nneé can casily come 1o the
eanelugion that the identification of Madhyamg pratipad with
prafityasamuipdda is not an innovation of Nighijuna in the Ml
minchamaka-karika, The concept of Madhavamn prutiped introdueced by
nen-mahayanu-sutris into proffiyasamutpida was accepled by
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Mahivinisis withoul paying proper aftention to tho eficiemy of the
middle path inplled by s liveral meandng, What Nagar|una has done is
that he has given an endorsenient to the concept of Modhyami profipod
by mere following his own tdivion. What is interesting here is that
Magnriung never hns miade any effort o olarify e Bael thil how
Pratitynaamutpidn becomes the middie path throughoul his work though,
e hos Bdenrified it with pratityasumotpiicla, In this respeet ane can sy
thist Magarjuni hns Glly explained Poifiyasamolpada theretorg it is no
nead o give a clarification o Msdhyama pratipad for there i no any
diffarance betwoen Pratimyasnmuppadn and 8adhenmn peatipad, But,
anceher can equally ask as to whiy thern Nagarjuna prosented a substantial
explanation o the tgrm Shayatd which (5 alse equated with
Prafityassmuppida, Renlly speaking Magdcjuna has loft alono not oaly
Madbyydnit pristipac) but wlgo Upadaya prajfiage which is also considered
A% eivalenes 0 s Praffyasaenutpida, swithour payie atention.

Saeing the realily m the middle withoul approsching b two wrong
views is Hhe right view (Sanoddimodi) in Buddhisom as polited owt by
ik Tosdiflim i the Kaccinaspottmesaiia, This s correeihy roeorded v ihe
157 Siea of Sanskril Nidina-samyukata and Kasyoapa-parivaris ws well,
While 15% Shwa of Midana-sanyukata montlons Madhvama pratipath as
Bamyagd[cmi (right view), Khsyapa-parivaria prafers to call it
Tiharm@CiAm hhiita-pratyavaked (rofloctive raview ol things o seelng the
things as they aray, There is no difforence im meaning borween terms
sy agd{cmi and Bhte-pratvaviekea, Right view i considened as the
Tirst step ol e nodela oiphd Told path whials is slao Known as mniddla path
beading v the cessation of suffering. Validiy of middle path which comes
uikkar o Mok le Trutha is equally accepred by all the Baddhistaditions,
Even Nigdrjuma has argoad in his Kirika agminsd o weong viow whseh is
 threat fo the validity of foer Mohle Truths as follews:

Yordd dukkhenm samudiayo niradhar oa mi vidvete
Mivego awkiho-wivoadiveiodgr Kanmsiah pedpaaiapati (MK XXX,
25)

[ When sutforing, arising and extinction cannot be admittod to axist
what path i achieved in vinue ol the extinclion™).

Here it is evident that Migirjuna hns indirectly exprassad that Nohle
Pith which is the middie path s 0 be seceptid Ter the casstion of
sulfaring. There commned bie tway diffarant msdidbe poths sdioh besd o iha
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ceggation of auffering, Therafore, it iz quite pbvious that the middle
poesition borween two extiemes viows cannpt be the middlo path
(Medlyomi patipat) as sogpested by Mahivanias inokuding Neghnjuos
together with nen-Maheyvann sira lerature,
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