CHAPTER 6

e seen during our discassion of the Brahmagdlo Sutta, a vast majonty of
hilosophic theories deseribed therein involve some concept of atta (soul).
the materialist annihilationists atceplod the existence OF afta s o fact and tried

slain its annihilation in corresponding terms. In fact, s strong was the
of this particulur concept on Indian thought that Muni, for example.
= main schoals of thought into the Atmavadin tradition and Anitmavidin
I'The orthodox tradition was obviously Atmavadin although many
¢ religions atso had their versions of the afta concept.

tiseacs mre very Tich in ther atmamsue content and they represent o vaned
the developirient of the concopt. As everyone would agree the vanety of
iy this regard in the Upasisads is highly complex and hence we will not be
Ao devote much time o a study of those developrients.* As the Buddhist
on does not dircetly mention those Upanisadic teachings we will not hers
to do so. Bul as we come across same Upanisadic parallels (o which
i criticism may apply, we might touch that aspect of the Upanigads in
make the picture complete, as Rhys Davids has noted, it s an animistic-
atia in the Upamsady thyt comesponds 1o the Buddbist picture of ar
funtion. In the pre-Buddhist Upamsadic background there was a behef
{L.e., some kind of life-clement) existed inside the humuan body, This
s the body during sleep and wanders around. Asone’s soul is out while
ep. one should not be suddenly brought out from his sleep by othets, {or
| ereate difficulty for the soul 1o get back o the hody in time.' Ax Rhyy
; LY | “' Hi

"When the soul has come back to the body, which remains recumbent in
“dreamless sieep, the soul pervades the whole of it, down to the tips of the
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